, g EGIUM BUDAPES
COLLEGIUM BUDAPEST Institute for Advanced Study ' ; ’ d:Stud

The traditional justification for studying the humanities has been

~
that this study provides access to a cancn of ‘Great Works' ';
with which every educated person should be familiar, and that ~2,,
these works constitute the major part of our human / E
Western / Duropean / national heritage(s). This justification now wf | F
appears increasingly problematic, precisely because of its @i . 17
elitist, Western, and nationalist presuppositions. g * ;

All Western educational institutions now face the problem of
devising curricula for students who do not come from a
traditionally-educated bourgeois background and/or feel excluded
from the traditional humanities canon by reason of gender,

race, ethnicity, or religion.

At the moments of reunion after ruptures in the communicative
web of European cultures, scholars and intellectuals feel the
need both to re-situate themselves on the common ground
representad by works of major thinkers and to redefine their own
country's contributions to this European heritage.

The concern all around the world for the discovery and definition
of culturally located classical texis and cultural specificity {the
Javanese heritage, Indian art, ‘Japaneseness’, and st on) has
developed in dialogue with and reaction to Western constructions
of ‘the other’. An agenda for education in multicultural societies
thus needs to be backed by historical research on the forms and
functions of ciassical canons and of the disciplinary frameworks in
which they have been preserved, rediscovered, and interpreted.
The focus group of 1999/2000 at Collegium Budapest has
developed an enguiry which combined theoretical, comparative
and historical perspectives of the humanities. Some of its resuits
are presented in this volume,
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Professor Li may continue his work; or, it may be left to others, perhaps the
next generation of thinkers, (o continue, change or redirect the project. There
are signs now that this task is being taken up by some of the “new generatién”
postsocialist thinkers. Their discussions of culture, society and the globalised
world include new reflections on the Confucianist tradition. Titdes such as “The
Modern Interpretation of the Potential of Confucian Ecology: on the Relation
between “Man and Nature,”™ and “On the Contemporary Significance of the
Popularisation of Confucianism” in the millennial issues of the Confucius
Studies, to name only a few, indicate the trend.2? These new concerns and ten-
dencies seem to begin emphatically with an understanding of the entangled and
negetiated nature of culture and bistory, and convey clear convictions of the
importance of re-engaging cultural traditions for the well-being of the present
and future, of re-establishing the link between Wissen and Bildung in 2 post
socialist setling. But above all ¢lse, they assert emphatically the necessity and
significance of recoussing cultural tradition as the setting up of “a court of
human appeal”, a “rallying alternative” in face of the relentless insouciance of

global marketisation.23

22 Conjucius Swudies. od. Liv, Weibina, Jiran: China Coulucius Foundation. Vel 57, No. 1, 2004,
4-14, 26-35.

23 The paper was written in close consulation with Professor Sally Humphreys from the University
of Michigan and with suggestions and advices from Professor Yoav Ariel of Tel Aviv University, besides
being rigorously commented upun by my fellow Agorans, among them especially Shalini Randeria and
Sebastian Conrad.
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Beyond Sociology and Socio-Cultural
Anthropology

The Place of the Non-Western World in a Future Social Theory
Shalini Randeria

If social sclence is an exercise in the search {or universal kinowledge, then the fothey’

cannot logically exist, for the other is part of us - the "us’ that is studied, the "us” tha

is engaged in studying,

Open. the Sucial Scrences {19906). . 57

This essay is an attempt to systematically outline a globalized social theory, and
to delineate the role of knowledge lrom and about the non-Western world in it
A long-overdue emancipation of the social sciences from North American and
West Luropean parochialism would enable them to satisly their own claims 1
universality by incorporating both the historical expericnces and the sovial real
ity of the non-Western world uto sociology and social theory. In fact, this claiw
to universality has been challenged both from the ‘outstde’ and from the
‘inside’ by feminist theory and by representatives ol cthaic minorities in the
West. The political and epistemological challenge posed by these critiques must
be taken inio account by a conception of sociclogy capable of reflecting upon
difference without reducing the world to islands of particularisnn. Transcending
the dichotomy betweeny socielogy and socio-cultural anthropology, o future
social theory must find an interactionist, relational *third way’ by means of
whichk to move beyond the alternatives of ‘universal brotherhood” und “univer
sal otherhood’

I would like to use some recent reflections on modernity in sociv-culil
anthropelogy and postcolonial studies as tools with which to address these
issues. If we merely add the knowledge of the non-Western world {rom these

fields to existing universal theories of modernity, we run the risk of simph

Mihaty SZT.‘;;(“E}'MHEZJ!!'\' (ed.}, Munsanud Heritage - Nattopal Canoen, ])rm:ut:zlings ol the Faeas frp
Tlumaniies i Histoetoal amd Comparative Peespretiver Roots wul Marging of the Varopems Tradivion
and Reactions w IF, Collegium Budapest, TD99/2600, pp. 177104,
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replicating familiar dichotomies between the West and the rest of the world at
a higher level of complexity. Similarly, Western perspectives cannot be rela-
tivised by simply substituting so-called ‘authentic’ indigenous Indian or Alrican
theories, since these non-Western self-representations are inextricably inter-
twined with Western knowledge and Western selfrepresentation of otherness,
so that any definition of “Indian’ or "African’ more or less explicitly unplies the
West as the peint of reference. Besides, the search for ‘authentic’ indigenous
alternatives leads to the selective revaluation, essentialisation, and romanticisa-
tion of traditions. But this reconstruction of traditions 1s itself a conseguence
of modernity, based as it is on the ‘production’ of internally homogenous
national monecultures. Traditions are thereby attributed a genealogical “puri-
ty’ that sharply contrasts with the radical impurity’ of complex histerical pro-
cosses of interaction {(Randeria and Waligora, 1999}

Within the context of the theoretical approaches already discussed, I shall
attempt to delineate the prospects and problems facing a pluralistic, multi-per-
spective social theory which takes non-Western societies seriously, not only as
objects of sociological research and theory formnation, but also—and especiallv—
as sites of social-scientilic knowledge production. This involves broadening the
horizon of secial theory by systematically including the contributien of schol-
ars from these regions to the analysis of the cultural and historical constitution
of Western concepts and theories. This would help us to interrogate, reline, and
relativise the analytical constructs, theoretical premises, and methods of the
social sciences, and to foster a common reflection on the urgent preblems of
our time.

The key problematic of the postcolonial perspective 1 am advocating is
roughly as follows: How can the non-Western wozld be included in a-future soci-
ology which neither regards the ‘others’ as being ‘cutside’ the European past
and present, nor uses the difference to assign them an evolutionarily earlier
and lierarchically fower place in the ‘pre-history’ of the modern West. [ am con-
cerned with a threefold problem of the representation of the experience of
those parts of the world which have so far been marginal to Western social the-
ory. How can these societies be presented and represented, and how can the

contempeoraneity of Western and non-Western modernity and its complex
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entanglements and mutually constitutive character be understond? In other
words, how can the nen-Western world be incorporated into a scignee charae-
terised by a selfconception based on the conviction that its object—thal is,
Western modernity—is historically unigue, but alse universal? How difficult this
task 1s Iikely to be is Hlustrated by the following reply of Habermas w the ques-
tion whether his theory could help soctalist forces in the Third World, and
whether these in turn could support the democraticsocialist movements of
industrial countries: ] am tempted to say ‘no’ in both cases.  am sware of the
fact that this is a Burocenuric imited view, [ would rather pass the question”
{Habermas, 1985, 104).

Unfortunately, the internationalisation of science 15 usually understood as
an opening up towards Europe or the USA and treated as a networking prob-
lem (see Lackner and Werner, 1999, 18). [ am. however, primarily interestod in

a substantive dialogue with the periphery. The resuliing pelvphony would

enrich our understanding of our shared past, present, and [uture. Se
and more significantly—such a dialogue is important because ideas and instity-
tions of European origin (such as modernity, civil soclety, seculatizm, nation-
state, paradigms of development, democracy, human rights, and so on) have
long escaped the Western monopoly of their definitions, having meanwhile
spread to and been appropriated across the globe. Their trajectorios of dovel
opment, forms, cHeets, and institutional frameworks vary according to how
they are domesticated locally, reconfigured, and historically and culturally
embedded. 4

The first part of the paper, containing a brief review of the disciplinary divi-
sion of labour in Western social sclences corresponding to the geographical
divisions ¢of the world, is lollowed by 2 second section addressed to theoretical
and methodological debates in socio-cultural anthropology and “postaoleniul
studies’. I shall alse examine the status of development sociology and the disci-
plinary division between sociology and eultural socivlogy, where there are soie
signs of more permeable boundaries. The third section explores the signifi-
cance of a postcolonial perspective and of socio-cultural anthropology in
sxpanding sociological theories of modernity with respect to an inteructional

listorical understanding of modernity, as well as its pluralisadon and contexe
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tualization. Modernity as a social practice has been glebal for quite some time,
even if the idea and category stems from Western history. As Carol
Breckenridge has put it, “Moedernity is now everywhere, it is simultaneously
everywhere and it is interactively everywhere” (Breckenridge, 1993, 2). The
post-colonial perspective retraces this relatedness to highlight the role of impe-

rialism in shaping European modernity.

1. The Disciplining of Colonial Relaticnships

The appropriation and expropriation of those societies and cuitures, which
were regarded as radically “different’ from the European ‘sell’, can be seen as
historically parallel processes. The institutionalisation of the social sciences and
the simultansaus expansion of European dominance reflects this imperial divi-
siorl of the world. Defining the world in terms of dichotomies, sociology estab-
lished itself as the science of ‘modernity’, revolving around the European
nation-state, and distanced itself from the disciplines concerned with the so-
called “premedern” non-Western world. The latter, divided inte either illiterate
“tribes’ or civilisations with ‘high cultures” and ‘world religions’, were cate-
gorised as the subject of socio-cultural anthropology and orviental studies respec-
tively.

Characteristic of these political and disciplinary boundaries is the “denial of
coevality” (Johannes Fabian), which culminates in the term ‘nen-Western'; that
is, it implies a view in which societies and cultures are negatively defined by an
absence of modernity. Thus, for instance, Max Weber’s epistemological interest
in oriental civilisations within the framework of comparative sociology [ocused
ont explaining their inability te progress to modernity. The distinction between
Western societies and cultures which have been imputed an originary moder
nity and an endogenous histerical development as against those vthers which
have been denied these characteristics and capability was already controversial
in the nineteenth century. It has now been shown to be emptrically untenable
and has often been theoretically deconstructed {see Therborn, 1993).
Nevertheless, disciplinary boundaries in the social sciznces are still lareely

based on this distinction, and there is little evidence that these are being
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overcome at the level of the organisation of either teaching or reseurch in
Germany.

The arbitvary and irrelevant nature of this dissection of the non-Western
world in the Western academy can be illustrated using an example from India.
The pluralism of legal orders and institutions and the problem of multiple cow-
peting sovereignties in contemporary Indian society would, in Tndia, be o sub-
ject of soelological inquiry. In Germany, however, conununity councils of the
lower castes and indigenous populations in India would be studied by cthinelo-
gists; the department of nonLuropean history would be responsible for the
analyses of colonial Anglo-Hindu law, which is still in foree wdaw; “religions’
texts that influenced colonial and post-colental conceptions of Taw would be the
domain of Indology; and development sociclogy would be interested in the maed-
ernisation of Indian law, to the extent that the World Bank swas involved i

In the wake of the first wave of decolonialisation alter 1945, the West was
forced to redefine its relationship o the former colonies. Since the post-eolonial
ceuntries attempted to become nation-states on the Buropesn model, they were
partly acecepted as a legiimate object of the varivus social seientific dizciplines
of modernity—such as sociology, political science, history, and economics—hit
remained on the marginalised fringes of these disciplines. Modernization, «
highly influential concept in politics and in social sciences, transferred dre peo-
graphical difference to a temporal axis between “developed” and ‘underdevel
oped’ countries. In soclolagy, for instance, four-filths of humanity became the
object of a subdiscipling known as development soctology. Often there is us
much emotional investment in the boundaries between academic diseiplines as
there is in the boundaries between nation-states. Now that the latter are beenm-
ing less significant, or are being restructured, it iz time to rethink the bownd
aries between sociology and socio-cultural anthropology, going bevond the kind
of partal and functional lnterdisciplinarity that in fact euly serves (o consoli-
date these disciplinary divisions.

[n contrast to universalistic and pesitivistic paradigms in the sociad snivnces,
anthrepology has always been noted for its emphasis on context and on local
knowledge., With its insistence on localised knewledge ‘about somewhere” wnd

Hrom somewhere’, cthnographic research—as a branch o socio-culturad anthro.
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poiogy—was often one of the few correctives to the Eurocentric and positivistic
biases of the social sciences (Gupta and Ferguson, 1997, 35). The refllexive turn
of socic-cultural anthropology (Clifford and Marcus, 1986} led to a redefinition
of its subject matter. [t not only fuelled discussion of problems of representa-
tion in the nexus of knowledge and power in ethnographic practice, but also led
to the contextualisation of anthropology at the heart of the project of Euro-
American modernity. with its historical links with colonialism (Marcus and
[ischer, 1986). The earlier holistic view of cu.ilpre as territonially rooted was
gradually replaced by a processual and praxis oriented conception of culture as
‘work in progress’ (Iannertz, 1996), bringing it closer to ‘cultural studies’.
Once cuiture was no longer spatially embedded in the nation state, anthro-
pology began to focus on transnational processes (for example, cultural glob-
alisation and diaspora). Furthermore, the application of ethnographic methods
to modern institutions of Western industrial societies (for example, anthropo-
logical studies of “knowledge production’ in laboratories, and of practices in
multinational corporations and institutions of research funding) produced a
further overlap between scciological and ethnological fields of research
(Marcus, [999).

Compared with an earlier tendency to exoticise and romanticize the *far
away field’, recent ethnographies have started to examine the processes of
marginalisation of ‘out of the way places’ in an interdependent world (for exam-
ple, Tsing, 1993), focusing on historical and social relationships between the
areas researched: for example, in ethnographic studies of the art of Australian
Aborigines and in. its exhibition in New York; in the ‘migration’ of the Tango
from Argentina to Europe and Japan and back to Latin America; in the recep-
tion of Indian films as a blueprint of a different modernity in Afvica; in adinin-
istrative practices of the ‘development industry’ in Washington DC and in
South Africa. It is beceming obvious that the ‘global’ is an integral component
of the ‘local’ and cannot be located outside it

' Swciology can draw inspiration from the permeability of the boundaries
hetween anthropology, with its focus on local feld work, and ‘cudtural studies’,
with its focus on the analysis of discourse. Even the rigid methodological

boundaries hetween these disciplines have relaxed. As a result, the ‘feid’ i
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explored through both archival work and participatory observation. The ‘mudti-
sited” ethnography proposed by Marcus (1994) actually takes into account the
fact that global integration paradoxically does not produce an intelligible
whole, but an “increasing diversity of connections among phenomena onee

thought disparate and worlds apart” (Marcus, 1993, 68),

2. Shared Histories

The long, complex, and far-reaching processes of colonialism und cultural con-
tact, as well as the cultural and academic practices assoctated with them and
their long-term effects, are one of the important foci of ‘post-colenial stadies”.
Together with “cultural studies”, contemporary socio-cultural anthropology, and
nistorical anthropology, postcolonial studies challenges the dual classification
of the contemporary world into modern and traditional societiss. It shows that,
while colonialism played a central role for colonised societies and proples, it
also had a sustained influence on the structures in the metropolises, the (o
mation of the state there, and the development of its forms of knowledye (Colin,
1990). It was this knowledge that gave rize to new definitions and dichotomies
between the colonised and colonisers, between Dast and West, and belween
modern and traditional societies (Dirks, 1992). Morcover, colonial knowledye
and practices of domination restructured and translormed societies all aver the
non-western world, contributing partially to the production: of those ve ry char-
acteristics which were used o classify them as “traditional’ (Gohn, 1087).

*Connection matters’ would be a concise if somewhat simplified deseription
of an approach to overcome the binary oppositions central (o sociology and his
tory (Western werld/non-Western world; secieties with/without hastory: -
ern/traditional eultures), with their methodelogical nationalism and state con-
trisin. After all, a3 more recent research shows, the colonies served in mady
respects as the experimental luboratories of European modernity, where adiwiu-
istrative practices in the field of public hygiene and health, population consos
es, and cadastral divisions were first tested. Advances in medicine and enis
neering were inspired by the possession of colonies and the drive to use this s

entific knowledge to demionstrate British superiortty {Macleod, 1993: Dravton,
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1995). After the cellapse of the Empire, the civilising mission was continued in
the field of development aid for the so-called "Third World’, Interestingly, alter
1945, Great Britain organised a new public administration for Germany based
on its own colonial experience, even recruiting British civil servants returned
frem India for this purpese {(Hopkins, 1997).

The fact that we are living in 2 ‘post-colonial’ world implies a preference nei-

ther for a specific methodology nor for a particular theory. Rather, the realisa-

tion that Western social scientific knowledge production is inseparably inked
to the exercise of Western dominance (Said, 1978) supports the view that colo-
nizalism was constitutive of Furepean modernity and its globalisation (Dirks,
1992). Furthermore, it has had a pervasive and sustained impact on current
soclal reality and on the academic production of knowledge about it (Thomas,
1994). A postcolonial perspective which is sensitive fo past and present entan-
glements and the resulting hybrids can be a useful corrective to the compart-
mentalisation of the world infe nation-state societies on which much of madern
history and social science is predicated.

What follows from such an appreach [or the pussible development of soci-
ology? Instead of the current methodological nationalism, a ‘shared histories’
perspective would foreground the past and present patterns of interaction
between Western and non-Western sccieties, which have been interwoven for
centuries. The specificity of current processes of globalisation and their various
vhythms, dynamics, and trajectories in different regions of the world can he
explored only against the background of colonialism and the empires as
transnational formations. The idea of a de-territorialised world, the weakening
of the nationestate’s sovereignty, the informalisation and flexibilisation of weork,
the interdependence of long-distance events, and a cultural hybridity which are
part of current debates on globalisation may be novel for European industri-
alised countries. Seen from the point of view of the periphery, they point to the
ways in which the current phase of Western modernity is increasingly coming
to resemble colonial and post-colonial modernities. Post-colonial societies were,
and continue to be, risk societics “in which the individual and collective zelf
fuiled and fails to create and control the conditions for regular and predictable
reproduction” {Wong, 1999, 56).
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It may be one of the Ironies of history that, contrary to Mars’s notion that
the industrial societies show the others a mirror of their own future, the {ormer
colonies today reflect—at least partially—an image of the future of Ewrope. Dut
since the West sees itself as historically unique, the current phase of globalisa-
tiom is either viewed az a return of European leudalism by its critics or gele-
brated as a gqualitatively new ‘Global Age’ (Albrow, 1990) by some of s advo-
cates. This could be one veason why in Africa, Scuth Asia, and Latin America
the optimistic, celebratory mood of theories of reflexive modernisation = not
usually shared by social scientists. They would rather pose, with Irederick
Jamesen (1991}, the question whether the post-modern’ structures of late copr
italisi have not in fact prevented the full realisation of the *first” mwodernity in
the so-called “Third World’. Although reflexive modernisation guestions
homogeneus conception of modermnity, and considers some of its elements to be
on the verge of dissolution. it remains unclear to what extent it still assigns a
paradigmatic status of histerical primacy to Luro-American modernity
(Giddens, 1990, 174-70). Alter ail, refllexive modernisation continues 1o focus

mainly on empirical evidence from Western industrialized countrics alone,

3. Entangled Modernities

Socioiogical theories of modernity treat it as a European phenomenon whose
genesis, progress, development trajectories, and ambivaleneces can be traced s
generls to the history of Western civilisation or to the respective Enropenn
nation-states. The binary mudel underlying these theories accords Westeran
modernity both analytical value and universal status, in contrast to which all
other historical experiences are considered particular (Mamdani, 1990).
Likewise, the histories of other societies are wrilten in terms of their deviatinn
from an idealised, uniliear Western trajectory of modernisation. This implies
that the histories of non-Western socisties cannot be understood in terms of
their own specilicities, but are represented negatively in relation (o charactor
istics absstracted [rom European experience. However, the present of non-
Western societics cannot be interpreted as the past of the West, In tie same

way, the present of the West cannot be seen as the future of all other secinties,
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Recent pluralistic approaches to modernisation examine multiple trajecto-
ries and forms of modernity either on the basis of Weber’s various models of
civilisation (Fisenstadt, 1987; Arnason, 1997} er, fellowing Wallerstein, distin-
guish between them according to their distinet structural positen in the world
system {Therborn, 1995). The post-colonial perspective already outlined differs
from the binary view of unilinear and universal theories of modernity.
However, it also differs from pluralistic approaches, according to which civili-
sations or nation-states function as units of study, It stresses instead the need to
connect developments in the metropolises and the colonies. Based on the fact
of their mutual constitution and entanglement, metropolises and colonies are
analysed within empires as transnational frameworks. For contrary to the
amnesia of current social science theories, empires and not nation-states are the
units in which different forms and patterns of modernity have taken shape in
the course of a shared history. Colonial modernity can thus be seen as a part of
the Evropean modernisation process, beth as ene of its prereguisites and as cne
of its consequences. A reflexive theorisation of modernity must, therefore,
include a consideration of the historical specificities of (postjcolonial moder-
nities in different regions of the world. Omne must not forget, however, that the
inherent violence of Western expansion, its links with racism and rationality
(Gilroy, 1993), are just as much a part of the constitutive mode of modernity as
is the terror of colonial modernity (Taussig, 1987).

In his essay ‘Qur Modernity’ Partha Chatterjee describes the ambivalences
of a modernity transmitted through colenialism in contrast to the Western expe-

rience thus:

whereas Kant, speaking at the founding moment of Western modernity, looks at the
present as the site of one’s eseape {rom the past, for us it ie precisely the present from.
which we feel we must escape. This makes the very modality of our coping with meder-
uity radically different [rom the historically evelved modes of Western modernity.
Ours is the modernity of the once-colonised. The same historical process that has
taught us the value of modernity has also made us the victms of modernity.

{Chatterjee, 1997, 281)

Therefore, modernity outside Europe does ot lead to a radical rupture with

tradition, since only a reliance on tradition allows a conceptualisation of alter-
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native models of one’s own modernily. However, the search for emancipatory
strategies—{or example, towards a specifically Indian modernity—must include
a dialogue net only with nen-Western traditions, but alse with alternative tra-
ditions and trajectories within Western modernity. As Alaw (1999} and Santos
(1995) have pointed out, the gencalogy of modernity does net limit itzelf to the
Enlightenment but includes those Luropean traditions marginahised by the
association of the hegemonic form of modermty with capitalistic expansion and
power. In ather words, the scarch for “another modernity” (Lash, 1999} must
include “other Modernities” (Roefel, 1999) apart from the West, which position
themselves variously in relation to Western modernity.

Taking into account the spectrum of local productions of modernity, it is
possible to examine them ethpographically and comparatively. The {ocus of
study thus shifts to the actions of various groups of actars, who were and
remain involved in this complex process of interprelation, transmission, appro-
priation, and negotiation of modernity under very unequal conditions of power,
as well as to new devclopments emerging from the process of interuction.
Instead of representing (postjcotonial modernity as a mere derivation and hni-
tation of the Western model, the encounter with the West can in fact be under-
stood az a ‘catalyst’ (Raychaudhury, 1998). It leads 1o changes which neither
preserve traditions mor merely imitate values, concepts, and Institutions [rom
the metrapolis. For instance, Rofel’s ethnography of post-Maoist China focuses
on the symbols and practices used in factories to enforce or oppose modernity
against the background of a socialist past, but abways in the light of the new noer-
mality of Western modernity. Onyg (1990, 1997), on the other hand, sketches
the specific outlines of an alternative modernity by analysing the connterdis.
couzrses of the state and intellectuals in China, as well as in Singapore and
Harvard University, A consideration of the divergent trajectorics of (postenle-
nial modernity and of the experiences of non-Western societios would lead oo
pluralisation and contextualisation of modernity. Modernite would thus he
interpreted as a conlested terrain with varying local practices, discorses, and
strategies. In my wiew, the role of anthropology would he the ethnopraphic
study of these alternative forms of modernity, particularly at the lovel of dayv-to-

day practice. A glubalised social theory must take into aceount the diversity of
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social formations and accept the coexistence of these interpretations in a com-

plex and contingent world.

Conclusion

As mentioned at the beginning, the periphery does not enjoy any epistemolegi-
cal primacy. Nevertheless, it is specifically qualified. privileged, and handi-
capped as an area of relational knowledge production. The self-image of (post-
jeolonial societies was largely shaped by an awareness of their own relatedness
{Randeria and Walligora, 1999}, since it developed under global conditions
{rom the very start. On the other hand, Western historical awareness was and
remained largely selfreferential, due to the asswmnption of its own historical and
cultural unigueness and to the equation of world history with that of the
Western world {Wong, 1999, 55 The hegemany of Western knowledge pro-
duction relegated all other theories to the status of ‘local knowledge', if they
were ever acknowledged by Western social sciences. 0Of course, scholars from
the ‘periphery” could never afford the luxury of this "symmetry of ignorance’
{Chakrabarty, 1992, 2}

The ‘decentring’ of Western perspectives envisaged herc depends on a
“decolonisation of imagination” (Picterse and Farckh, 1993). Paradoxically,
however, this iz likely to be a far more difficult undertaking at the ‘periphery’”.
As de Sousa Santos points out in the context of his exploration of the various
epistemological foundations of this process in the North and the South: “As a
product of empire, the South is the house of the south where the south is not
at home” {Santos, 1993, 510). It is thus far more difficult for the South to find
a language of its own in which to conduet a dialogue with the West. It is equalk-
ly dilficult for the South to negotiate a path between an all-embracing univer
salism and a cultural particularism which would enable it to view modernity as

a shared future project.
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The Indian Discovery of Indian Civilisation

Tapan Raychaudhuri

Halbfass, in his classic study India and Europe underlined [ndia’s Tuck
est In other civilisations st the conceptual level. In fact, the FEZIONS |
tural inheritance excluded conceptualisation of cultures, including
India, unlike the Arabs, produced nothing comparable to Al-Biruni’s Ta
Hind [A history of India]. And unlike Herodotus, no historian of bndia
ed grand dichotoraous paradigms such as Europe and Asia. The region’s
did not even produce a name for the people inhabiting it, althoueh ty
names identifving people of partcular regions. The word *Hindu', as
known, was the foreigners” denotation of the peaple inhabiting the s
nent. The dominant Brahminical culture was content to descrilre its I
ways, especially in matters of faith and right conduct, as senatune dhan
is, the ancient or eternal way. In short, the culture contained no cloarty
perception of itself, past or present. Although the magisteriol text Man
describing and prescribing the norms of right conduet for Brahminical i
advised all mankind to come and learn the correct wavs to five and act
Brahmins of northern India, the pride implicit in that adniogition iy
corresponding glorification of any civilisation in its totality vy any por
that such a thing existed.

The concept of an Indian civilization owes its origing to forcizn ol
such us like the historians Alexander hrought with his CONLUOTING wr
later to observers such as AlBiruni. Protagonists of Tado-lelaniic calt
as Abul Fazl also record their perception of and responses o a culture 1)
sidered distinetive to the region. But such perceplion Lecame un essond
ponent of the Indian elite’s worldview only in the nincteenth cuntey

mtegral to the Western-style education introduced in the country wned

Mihaly Sengedy-Maszik {od), Nutional Herltege - Nationed Canan, procesdines ol the o
'ih:m;_milics in Tistorizal amd Compurative Parspective: Ronte and Marging ol the Earopean
and Resctions to [0, Collegivm Budapesy, 10972000, ppe 19108,
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